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Communism is Our Heritage and Future  – Part I

HumanS Have lived WitHout money – and We Will again
In the early dawn hours of May 24, 1796,

members of the Conspiracy of Equals stood on

the Bridge Notre-Dame in Paris.  They boldly

distributed pamphlets to the masses rushing to

work, urging the overthrow of the government.

In the following days, women agitators took the

lead in urging the troops to join in an insurrection

to abolish bourgeois rule and

private property.  

Seventy-five years would

pass before Paris workers could

seize power and establish

(briefly) the Paris Commune.

But we are the descendants of

the Conspiracy of Equals, and

to us falls the world-historic

task of mobilizing the masses

for communism.

Early human societies ex-

isted for tens of thousands of

years without money, exchange,

or private property. This was

once called “primitive commu-

nism,” but the word “primitive” wrongly sug-

gests that such societies were simple and

rudimentary. Actually they often had complex,

stable social relationships and cultural practices.

Some, but not all, of these social systems devel-

oped into the class societies of recorded history.  

As class society and exploitation emerged, so

did the movement to abolish them.  The commu-

nist slogan “No privilege -  From each according

to ability, to each according to needs!” has been

expressed in many forms, for thousands of years.

It has inspired and motivated people on every

continent. 

The manifesto of the International Communist

Workers’ Party, Mobilize the Masses for Com-

munism, describes our roots in the communist-

led revolutions from the Paris Commune of 1871

through the twentieth century.  This article is the

first in a series about the early history of commu-

nism, the red thread running through the tapestry

of human history.
Non-Class Societies Survived into the

Twentieth Century
Sometimes we incorrectly speak of “early

communism” as though it disappeared long ago,

as it did in some parts of the world.  

The !Kung San people of the Kalahari Desert

in Africa main-

tained egalitarian

society almost to

the present,

though in a

steadily decreas-

ing area.  

Much work in

!Kung San soci-

ety is collective

(gathering expe-

ditions, hunting

large animals).

The products of

such work are

shared according

to definite rules.  In a hunt, the owner of the poi-

son arrow decides how to divide the meat, even

if the owner wasn’t present at the kill. When a

woman lends her sack to others to carry back

nuts, she shares out the nuts. In contrast, we mo-

bilize for a communist society where nobody

“owns” the means of production.  We will collec-

tively decide how to share according to need.   

Men and women do different work, all of

which is valued and valuable in their harsh envi-

ronment.  However, !Kung San society does not

exist at a bare subsistence level.  Women can

often gather enough food in three days to feed

everyone for a week.  They probably could accu-

mulate surpluses, but these would be a disadvan-

tage in a highly mobile society.  Music, dance,

and joking around are all-important to the !Kung

San:  they solidify the social relationships at the

heart of their system. 

In !Kung San society there is no “exchange”

in the sense of barter or trade.  Instead, gift-giving

strengthens community ties.  This gift-giving dif-

fers from disguised trade, for example among the

Iroquois, where someone who isn’t satisfied with

a return gift may take back the original gift.  

Anthropologists call societies like the !Kung

San “gift economies,” in contrast with (and in

conflict with) market-based economies.  Many

Pacific Islanders had gift economies until the

19th century and some such practices remain

today.  People of Tokelau, for example, share all

food resources in each atoll based on egalitarian-

ism (inati).  People of Anuta call a similar prac-

tice aropa.  Reciprocal gifts (although now

distorted by the dominant market economy) re-

main important culturally to Samoan and Tongan

people in New Zealand, Australia, and the United

States.

The Raramuri people in the Sierra Tarahumara

of northwestern Mexico still honor the custom of

kórima:  each person must share his or her wealth

with anyone who needs it.  Within living mem-

ory, however, Mexican capitalism has almost de-

stroyed traditional Raramuri life.

Globally, class society emerged some 8,000-

10,000 years ago (in different regions, in different

ways).  It enabled the mobilization of labor and

other resources that would let it overpower gift

societies wherever the two social systems

clashed. However, the long-term persistence of

gift societies reminds us that communism is pos-

sible. Indeed, scientific evidence suggests that the

ability to cooperate and share was fundamental

to human evolution.  

The mobilization of the masses for commu-

nism is based on an ever-deepening scientific un-

derstanding that prepares us to unite the whole

world into one interconnected communist society.

Mass communist consciousness will prevent for-

ever the re-emergence of private property and

class society.

Next article: Egalitarianism against slavery

in ancient China

Ethiopian ruler Meles Zenawi, one of the most

brutal despots to serve the US ruling class, bit the

dust on August 20, 2012. For twenty years, he

ruled Ethiopia with terror and repression. 

During the 1980s, Meles led the Tigre nation-

alist-separatist movement against the fascist mil-

itary junta of Mengistu Hailemariam (a puppet of

Russian imperialism). Although Meles used leftist

rhetoric to win the support of young Marxist-

Leninists, he took power in 1991 with the aid of

the US CIA.  

Meles received $$billions to implement US im-

perialist interests. In 2006 – 2007, he invaded So-

malia to oust Islamists who had gained control of

most of that country. More recently, he sent

Ethiopian troops under UN cover to mediate a dis-

pute between Sudan and US client South Sudan.

Hillary Clinton praised his personal commitment

to US imperialism. 

More than 200 demonstrators were killed

protesting Meles’ 2005 re-election. There were

more journalists in prison under his regime than

in any other African country. His two decades of

repressive rule were overlooked by US rulers until

now, when this tyrant is six feet under and had

begun making deals with China. (NY Times,

8/21/12)
US and Chinese imperialists have made

Africa a battleground.
In January 2012, the African Union opened its

new headquarters in the Ethiopian capital, Addis

Ababa. The facility was built by Chinese compa-

nies and paid for with $200 million of Chinese

capital. 

Speaking at the dedication ceremony, Meles

Zenawi said that Africa, for the first time in almost

fifty years, was beginning to make its own deci-

sions. But sitting behind him on the stage was

China’s senior political adviser, Jia Qinglin. 

Chinese capitalists’ goals in Africa emphasize

extractive industries, infrastructure, and exploita-

tion of African workers. In Ethiopia, they opened

a cement factory outside Addis Ababa in Febru-

ary, 2012, with $600 million financing by a multi-

national consortium. They are rebuilding the

aging highway network built by the Italians in the

1930s. 

Masses of workers are enslaved in these facto-

ries, working for nickels and dimes for their Chi-

nese masters. The highways and high-rise

buildings sit side-by-side with the tin shanty

towns that house the oppressed masses of

Ethiopia. 

US capitalists’ goals, in contrast, are mainly

military. Since 2008, their AFRICOM command

has existed to protect US “national security inter-

ests” by “strengthening the defense capabilities of

African states and regional organizations.”  That

means sending Ethiopian soldiers as cannon fod-

der to serve the interests of US imperialism. 

Many students and workers saw through the

lies of Mengistu Hailemariam, who proclaimed

Ethiopian socialism, but who exploited the masses

for his Russian masters. Meles Zenawi jailed so

many opponents who saw through his lies as well. 

We have confidence that Ethiopian workers and

oppressed masses will seize the alternative:  to

build a communist movement to get rid of the

local capitalists and all their imperialist masters

once and for all. 

We are working to make it possible for them to

contact ICWP and work with us to end famine,

ethnic and tribal division, and religious dogma

and to build a communist society where produc-

tion will meet the needs of all instead of maximiz-

ing profit for a handful of capitalist parasites while

the masses starve to death. 

deatH of etHiopian dictator revealS imperialSt 

contradictionS over control of africa

Communist members of Conspiracy of

Equals try to incite soldiers to mutiny.
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Communism is Our Heritage and Future – Part II

aNcieNt chiNa:  “kiNgs should ploW the fields”

Slavery developed in China over 4000 years

ago, as it did at other times and other places from

India to Greece to the Americas. Few if any

slaves in these ancient societies left written

records of their ideas and aspirations. The rise of

class society divided manual labor from mental

labor such as reading and writing. However, we

know that there were slave revolts. And egalitar-

ian movements arose again and again in opposi-

tion to slave systems.

Slavery (or chattel slavery) meant that some

people “owned” other people in the same way

that they “owned” oxen or goats. That is, the legal

system (including armed bodies of soldiers or po-

lice) enabled the “owners” to use and abuse the

“slaves” 24/7, in almost any way they wanted. In

China, slavery existed at least by 2100 BCE (the

Xia Dynasty) and lasted thousands of years. Most

slaves did back-breaking work in the fields, the

main form of production. Sometimes slaves were

buried alive with their dead masters.

The Nongjia movement (Agriculturalism or

Agrarianism) arose in the 8th century BCE. It ad-

vocated a form of peasant communism. It cele-

brated the folk-hero Shen Nong, a king who was

portrayed as “working in the fields, along with

everyone else, and consulting with everyone else

when any decision had to be reached.”

The best-known Agriculturalist was the

philosopher Xu Xing. One of Xu’s students re-

portedly criticized the Duke of Teng in these

words: “A worthy ruler feeds himself by plowing

side by side with the people, and rules while

cooking his own meals. Now Teng on the con-

trary possesses granaries and

treasuries, so the ruler is sup-

porting himself by oppress-

ing the people.”

In other words, the “king”

should be a leader, not a boss

or exploiter. Today, commu-

nists understand that our rev-

olution will sweep away all

bosses and exploiters. There

won’t be one “leader,” even

one who “consults with

everyone else.” Instead, one

mass communist party will

reach, carry out, and evalu-

ate all the decisions that af-

fect our lives. The role of this leadership, now

and in the future, is to mobilize the masses for

communism.

Agriculturalism was limited by its individual-

istic peasant outlook. It assumed that each family

unit could and should be self-sufficient, instead

of advocating collective work for the common

good. And it didn’t criticize money or a market

economy, which made inequality possible. It

called instead for fixed prices for similar goods.

As far as we know, the Agriculturalist philos-

ophy remained the property of an educated elite.

We have no evidence that Xu and his followers

ever tried to mobilize slaves, or any other ele-

ments of the masses, around their ideas. Their

movement looked backward, not forward. How-

ever much they wanted an egalitarian society, it

was impossible for them to attain it.

Agriculturalism died out in China around the

3rd century BCE. The dominant ideology became

Confucianism, a philosophy that openly justified

class society and its gross inequalities, including

slavery. Any slave rebellions that occurred in

China during this period have been erased from

the written records.

Slavery in China survived the rise of feudalism

and even of capitalism. It was smashed by the

communist-led revolution of 1948-49.  Sadly,

remnants of slavery still exist under capitalism in

the 21st century – even in now-capitalist China.

Next article: The fight for equality in ancient

Greece

This article concludes our series on why com-

munism can win. It is, however, not the last word.

We began by listing new things that happen in

history: from inventions to new social movements

and systems. Slavery, feudalism and capitalism

were new developments in history. The commu-

nist movement based on scientific economics and

dialectical materialism originated around 1840. 

Although truly new things happen, some events

occur over and over. Wars between capitalist ri-

vals and economic crises have existed as long as

capitalism has.

Noting that these patterns repeat is not the same

as knowing why or whether they must happen.

The “ laws of motion” of capitalism answer these

two questions.

A law is different than a mere pattern. A law of

nature exists when natural causes force things to

happen according to a general pattern. Things that

are not compatible with the law are forced not to

happen.

A law is universal. It occurs in a specific system

or under specific conditions, a pattern that must

occur or can’t occur.

A natural law is different from legislation. In a

law of nature or economics, the constraint is not

imposed from the outside like the cops or the

courts. The constraint results from internal causal

factors.

The “laws of motion” of capitalism are still pri-

mary in socialism, especially laws about money

and the market. These laws won’t allow us to “do

socialism right.” Despite the best intentions of

past revolutionaries, socialism could never evolve

into communism and had to revert back to open

capitalism.

Knowing the specific features of socialism that

prevented it from reaching communism is funda-

mental to our strategy for fighting for communism

now. Mobilize the Masses for Communism is a

program for creating and keeping communism

that specifically rejects socialist ideas and prac-

tices that led to working class defeat.

We published Mobilize the Masses for Com-

munism a year ago. We’ve already run through

three editions and over 20,000 copies, not to men-

tion web hits. Comrades around the world have

asked for more translations other than the original

two: Spanish and English. As you read and dis-

cuss the conclusion to this series, keep in mind

that we have to raise funds to print more and we

need translators.

All knowledge is ultimately derived from prac-

tice. Since communism has never existed under

modern conditions, there is a lot about it that we

don’t know yet, knowledge that has to be derived

from future practice. 

We can already identify some laws of motion

of communist society, however. We know that

communism is impossible without the mobiliza-

tion of the masses for communism, and that the

laws of materialist dialectics apply to all systems.

Generally speaking, however, communism will

not have the severely restrictive laws of motion

that capitalism and socialism do. In particular so-

ciety will no longer be limited by the need to max-

imize profits or base planning on money.  

Marx and Engels argued that under commu-

nism the “realm of freedom”--that is, the areas of

social life where people can collectively choose

what they want to do--will expand, and the “realm

of necessity” governed by laws of motion will be

much smaller. 

Our movement is bound to run into things we

don’t expect now. But the practice of millions of

workers and peasants who have already fought for

communism, like the Chinese Red Army, the Peo-

ple’s Commune movement and the Cultural Rev-

olution in China in the 40s, 50s and 60s, provides

a wealth of information about communism as a

mass phenomenon. (Read, “The Great Revolu-

tions Teach Us How to Win” in Mobilize the

Masses for Communism) We stand on the shoul-

ders of giants.

Beyond this, long experience of the communist

movement shows the enormous capacity of the

working class for creativity, determination and

self-sacrifice--experience that tells us the amazing

things that workers can accomplish. Knowledge

of these capacities of the working class is a key

reason for our confidence that the working class

can win communism and keep it by communist

mass mobilization, now that we are finally on the

right road. Join us in creating this momentous new

stage of history.

What We kNoW NoW aNd What We doN’t kNoW about commuNism

ICWP has published our mani-
festo Mobilize the Masses for Com-
munism. It’s available in English
and Spanish. Order your copy or

copies. Please send donations for the
costs of printing and mailing. We
also ask for your suggestions and

criticisms.

Write to : PMB 362
3175 S. Hoover St., 

Los Angeles, CA 90007
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We’ve seen that Chinese radicals of the 8th to

the 3rd century BCE wanted their “king” to work

alongside the masses and consult with them. Now

we travel five thousand miles from China to

Sparta, Greece, still in the 3rd century BCE.

There’s no evidence that these societies commu-

nicated with each other, but they had many sim-

ilarities. 

Forget the so-called “glorious democracy” of

ancient Greece. Its famous city-states ran on

slave labor. Plato, Aristotle, and every other

Greek writer considered slavery an unalterable

fact of nature. Even when they imagined utopias

without private property, or with women in

power, slaves did the work. 

And forget the myth that Greek slaves were

“not treated so badly.” Beatings and threats of

beatings were common. Slaves in the brothels

and the Laureion mines endured a particularly

brutal existence.

As in China, no records of slave rebellions sur-

vive. But we know that slaves ran away, because

Antiphanes wrote a comedy called The Runaway-

catcher. Twenty thousand slaves, encouraged by

Spartan soldiers, escaped Athens in 404 BCE

after the Peloponnesian War.

In Sparta, the helots of Messenia (publicly-

owned slaves) would in turn be freed when

Thebes defeated Sparta in 371. But chattel slav-

ery remained. Wealth was rapidly concentrating

into the hands of 100 Spartan families whose

huge estates depended on slave labor. By the time

twenty-year-old Agis IV became co-King of

Sparta in 245 BCE, the “free” masses were

drowning in debt. 

According to the historian Plutarch, Agis

“tried to exalt the people and incurred the

hatred of the nobles.” He planned to “estab-

lish equality and community of possession

among the citizens” and the free non-citi-

zens – but not the slaves. 

Agis and his allies convened a popular as-

sembly to consider his plan. Agis con-

tributed his own huge estate to “the

common stock.” He convinced his mother

and grandmother (two of the wealthiest

Spartans) and others to do the same. 

Most of the Spartan rulers (including

Agis’s co-King Leonidas II) organized

against him, but the masses were with him.

His popularity increased after his forces burned

a huge pile of mortgage notes and other papers,

wiping out the debts. “And now,” wrote Plutarch,

“the multitude demanded also that the land

should at once be divided.”

Before this could happen, Agis was sent on a

military expedition. People were amazed by the

discipline of his poor but now debt-free soldiers

as “they marched through the Peloponnesus with-

out doing any injury, without rudeness, and al-

most without noise.” Agis lived, dressed, and

armed himself as the common soldiers did. The

rich feared “that they might prove a disturbing

force and set a bad example among the common

people everywhere,” reported Plutarch.

Agis returned to Sparta amidst “much commo-

tion and a revolution.” In his absence, other rulers

had taxed and oppressed the people harder than

ever. The land hadn’t been divided as promised.

Agis sought sanctuary but was captured and im-

prisoned. Refusing to renounce his policies, he

was quickly executed along with his mother and

grandmother, shortly before a crowd arrived to

attempt a rescue.

Cleomenes III, king of Sparta from 235 to 221

BCE, took up Agis’s cause. He emancipated the

helots of Laconia – but still not the chattel slaves.

Defeated in battle in 222-221 BCE, Cleomenes

fled to Alexandria, Egypt, where he tried to or-

ganize a revolt. Failing, he committed suicide. 

Like the Chinese Agriculturalists, Agis and

Cleomenes tried to turn back the clock to a soci-

ety based on small farmers. They didn’t see

slaves as allies (much less leaders) of those they

called the “common people.” They mistakenly

thought that political reforms could create a more

equal society, even on the backs of the slaves

Next: Revolution versus Reform in Ancient

Rome

No Pay Increase is Worth Dying For:

join icwp & fight for a communist world!
“Even though I belong to a union, they under-

represent my needs. My concerns are not ade-

quately voiced... Despite my strength, I am pow-

erless.” — South African miner
Workers of the World are Rising Up!

In the last couple of years, the workers in

Greece have staged 18 general strikes. A textile

workers’ strike in Egypt sparked the rebellion in

Tahrir Square. In India deadly strikes have swept

the auto industry while millions of Chinese work-

ers have staged an unprecedented strike wave. In

Chicago last week 26,000 teachers – supported by

hundreds of thousands of parents – ended a seven-

day strike.

Yet, to date, the sharpest example in this huge

upsurge of world wide militancy has been the

wildcat strike of thousands of armed platinum

miners at Lonmin in Marikana, South Africa. Mar-

ginalized and nameless some three months ago,

the Marikana miners have become an inspiration

to workers the world over. What started as a rank-

and-file rebellion against the do-nothing union and

a British conglomerate spread to the gold mines

and threatened the profits of shareholders from

Wall St. to London.
Capitalist Crisis

Behind this strike wave lies a crisis of overpro-

duction that is stifling world markets.  Capitalists

have developed so much industry that they can no

longer reap enough profits. And, unless there’s a

profit to be had, capitalists won’t produce a thing.

Right now a record $32 trillion is being hoarded

in offshore banks waiting for a ‘friendly’ rate of

profit. Crises like these are a necessary outcome

of organizing production for private profits.

One way or another, these crises dictate the

labor relations of all workers (private or public

sector) the world over.  Corporations push for

lower taxes in an effort to bolster their after-tax

rate of profits. As a result public sector workers

feel the crunch of smaller government budgets.

Private sector workers feel the attacks directly in

lay-offs, wage cuts and speed-ups. All in attempts

to restore a satisfactory rate of profit to banks, in-

dustry, mines and agribusiness.

This rate of profit won’t be restored until

enough rival industries, or industrial countries

have been destroyed by world war. Or there will

be profits, because we will destroy them with com-

munist revolution.
“Despite my strength, I am powerless”

As the ICWP’s Summer Project showed, while

industrial workers and soldiers are wide open to

examining the ideas of communist revolution,

most are not yet convinced.  Instead of fighting for

communist revolution, they are hitting out at their

nearest enemies like President Zuma in South

Africa or Mayor Rahm Emanuel in Chicago.  

Ask the parents and teachers in Chicago in six

months how they feel about a regimen of school

closings and teacher evaluations based on test

scores. Ask Greek, Spanish or Chinese workers

after their huge strike waves. They are likely to

echo the South African worker we quoted at the

beginning: “Despite our strength, we are power-

less.”  
With a worldwide ICWP, we will be powerful!

South African miners, the heart of the South

African economy, fought militantly against the

cops and the bosses. The capitalists murdered

dozens of miners to put down the struggle and ar-

rested hundreds. Still, the struggle continued and

spread to other mines. Finally, faced with the de-

ployment of a thousand soldiers to the area, and

police raids on their homes, with tear gas and rub-

ber bullets, killing one woman and injuring many

more, and offered a 22% wage increase, the miners

of Marikana have gone back to work. This is the

logic of trade union struggles, no matter how mil-

itant.

Capitalism, with its built-in crises, its wars for

raw materials, trade rights and domination, and

disregard for human life, continues.  We, the ma-

jority, are still cogs in a societal machine that or-

ganizes all production solely for the private profits

of a few.  

Imagine the alternative: the heroism of the min-

ers in South Africa, the teachers in Chicago and

the workers from Spain to Greece to China as a

conscious step in mobilizing the masses for com-

munist revolution. Building the International

Communist Workers’ Party to fight, not just for a

pay increase, but to run the whole of society. Fight-

ing for a system where all production will be for

use and not private profits and everyone will work

to share the common good. Doing so will enable

us to rephrase the miner’s quote: “Because we are

mobilized in a worldwide party fighting for com-

munist revolution, we are powerful.”   

Ancient Greek pottery shows slave miners.

Marikana miners listening to terms of

pay seettlement.

 Communism is Our Heritage and Future – Part III

ancient greece: for “equality and community of possession”
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Like ancient Greece, Rome depended on slave

labor. About one third of the people were slaves

who worked the land, fought in the famous le-

gions, built the viaducts, and served the wealthy.

For most, it was a harsh existence. The life ex-

pectancy of a slave was about 20 years.

Land conquered by the Roman army was as-

signed to poor and indigent citizens.  Laws pro-

hibited the rich from accumulating too much, but

rich landowners evaded these laws.  They evicted

citizens (plebeians) who worked the land and re-

placed them with slaves who were mostly cap-

tured in conquest.  These slave plantations

increasingly dominated the Roman political

economy. In 135 BCE the First Servile War (cen-

tered in Sicily) erupted in a massive challenge to

the slave system.

Two years later, the young tribune Tiberius

Gracchus drew up his “Agrarian Law.” Roman

tribunes were elected by the plebeians.

Tiberius came from an aristocratic family, but

he sided with the masses. 

According to the historian Plutarch, who

compared Gracchus to King Agis IV of Greece

(see last article) Gracchus was motivated

mainly “by the people themselves, who posted

writings on porticoes, house-walls, and mon-

uments, calling upon him to recover for the

poor the public land.”

This was only a reform:  landowners were

to be compensated, and slavery itself was not

questioned.  However, wealthy citizens ac-

cused Tiberius of “stirring up a general revo-

lution.”  Very sharp conflict – including armed

struggle – ensued.

Plutarch’s account of the Agrarian Law con-

flict makes it clear that Tiberius was indeed trying

to mobilize the masses against the rich and pow-

erful land- and slave-owners who dominated the

Roman Senate.  He orated that wild beasts have

caves or dens, “but the men who fight and die for

Italy enjoy the common air and light, indeed, but

nothing else; houseless and homeless they wan-

der about with their wives and children.”  

Tiberius exposed the lies told to get soldiers to

fight, declaring that “they fight and die to support

others in wealth and luxury, and … have not a

single clod of earth that is their own.” Knowing

that the Senate would oppose him, Tiberius took

his cause to the Popular Assembly.

Tiberius was killed in 132 BCE (the same year

that the slave rebellion was squashed).  His

brother Gaius Gracchus took up the cause.  How-

ever, his strategy was not to mobilize the masses

but to empower the rising business class (eques-

trians) against the landowning nobility. He gave

them the right to collect taxes in Asia, and spent

huge amounts of money on roads and harbors, to

benefit trade.  

Gaius tried to extend full Roman citizenship

(including voting rights) to free people outside of

Rome itself.  This brought him into conflict with

former supporters, and Gaius was later forced

into suicide. Some consider the deaths of the

Gracchi to be the beginning of the end of the

Roman Empire. 

“Gracchus” Babeuf, one of the first modern

communists, took this name in honor of Tiberius

Gracchus, the Roman champion of land reform. 

But Tiberius Gracchus, like Agis and the

Agriculturalists in China, looked backward

and fought for a society based on small

farmers. His brother Gaius looked forward

but only as far as a society based on mer-

chants. Neither saw slaves as allies (much

less leaders) of the citizens they called the

“common people.”  

There was a Second Servile War (also in

Sicily), and a Third (led by Spartacus) that

shook Rome itself.  The written records left

to us are but a pale reflection of the power

of egalitarian ideas in the ancient worlds.

Next article:  Egalitarianism in Judaism,

early Christianity, and Hinduism 

Communism is Our Heritage and Future – Part IV

revolution verSuS reform in anCient rome

“I wish we’d organized a protest against that

disgusting racist video,” remarked a comrade at-

tending a meeting at her church.  The idea wasn’t

very popular.  

One guy complained that too many people in

the US only know the “Christian stories.”  He

wanted us to make “Muslim stories” more widely

known.  

A Muslim woman was more distressed at the

impact of US media coverage of the mass

protests.  She wanted to know what more she

could do to change the image people in the US

have of Muslims. 

This group does some good work in trying to

fight the racist stereotypes that divide Muslim

and non-Muslim people.  However, there’s still

little understanding of the re-

lationships between racism,

capitalism, and imperialist

war.

The next morning, another

interfaith group set aside its

agenda to discuss the video.

One of the leaders talked at

length, citing legal precedents,

about why it was protected by

“free speech.”  Many weren’t

convinced.  They said that the

video was “hate speech” and

“incitement” and therefore not

“protected” by law. 

A comrade said that we shouldn’t rely on “the

law” as a guide or on the legal system to “do the

right thing” because it only exists to protect the

power and the profits of the few.  She remem-

bered that John Stuart Mill, known for his de-

fense of free speech, clearly illustrated this with

his illustration about the right to say that private

property is theft.  

The actual quote reads:  “An opinion that corn

dealers are starvers of the poor, or that private

property is robbery, ought to be unmolested when

simply circulated through the press, but may

justly incur punishment when delivered orally to

an excited mob assembled before the house of a

corn dealer, or when handed about among the

same mob in the form

of a placard.” (Mill, On

Liberty, p. 55).

Then another person

correctly said that “we

have to distinguish

morality from the law,

what’s right from

what’s legal.”  

This group does rec-

ognize that the mass

protests in Egypt,

Libya, Pakistan and

elsewhere reflect justi-

fiable anger, not only at the video but at US im-

perialism’s murderous policies in Iraq,

Afghanistan, and with drone warfare in Somalia,

Yemen, Pakistan and elsewhere.  Unfortunately

its liberalism and pacifism leave it without any

meaningful way to act on this issue.

That night, our Party club discussed the video

from the point of view of how we would handle

such a situation in communist society. Not every-

one had heard about it, or about the mass re-

sponses internationally.

“We’d shut it down right away,” said one com-

rade.  Several others weren’t sure that an isolated

video could be dangerous enough to warrant that.

We talked about scenarios in which defeated cap-

italists could use racist propaganda to sabotage

our revolution or keep it from spreading.  

Another comrade said that Party leaders would

have to mobilize the masses to decide how to deal

with such a situation, and then to carry out a plan.

We concluded that we would encourage mass dis-

cussion of people’s ideas, even wrong ideas, but

that not everything should get the wide exposure

of “airtime” or the Internet. 

How can we mobilize the masses now for

communism around this issue?  Some wanted to

organize protests at the racist video-maker’s

home in Cerritos, CA.  

“Seems it’s too late for that,”said a comrade.

“He’s already in hiding.” 
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Jewish, christian, and hindu sects: 

limits of religious egalitarianism

The slavery-based Roman Empire controlled

the Mediterranean region two thousand years

ago. But within this empire, some religious com-

munities rejected slavery and lived according to

communist principles. One was the Essenes, a

Jewish sect with thousands of members.

Listen to Philo (20 BCE–50 CE), a Greek-Jew-

ish philosopher born in Alexandria, Egypt:

“Some [Essenes] cultivate the soil, others pur-

sue peaceful arts, toiling only for the provision of

their necessary wants. . . . They alone are without

money and without possession, but nevertheless

they are the richest of all, because to have few

wants and live frugally they regard as riches …

Among them there is no maker of any weapon of

war, nor any trader, whether huckster or dealer in

large merchandise on land or sea, nor do they fol-

low any occupation that leads to injustice or to

covetousness.

“There is not a single slave among them,”

Philo continued. “They are all free, serving one

another; they condemn masters, not only as rep-

resenting a principle of unrighteousness in oppo-

sition to that of equality, but as personifications

of wickedness in that they violate the law of na-

ture which made us all brethren, created alike.” 

Other sources indicate that Essene women and

men were equals. The Old Testament referred to

groups like them, and so did the 1st-century

Roman-Jewish historian Josephus and his Roman

contemporary Pliny.

The Essene community was probably massa-

cred by Roman troops who crushed the Jewish

Revolt against Rome in 66 CE.

Some say that Jesus’s family and other key

people around him were Essenes. And the Apos-

tles of Jesus are said to have lived by communist

principles:

“The multitude of them that believed

were of one heart and of one soul…Neither

said any of them that ought of the things

which he possessed was his own; but they

had all things common. …Neither was

there any among them that lacked: … and

distribution was made unto every man ac-

cording as he had need.”—Acts 4: 32-35

According to the author(s) of Acts, as

the Apostles gained adherents they were

increasingly persecuted by King Herod and

the Roman authorities. They soon dis-

persed as missionaries in remote lands,

where most died. Unlike the Essenes, they

didn’t establish a stable communist com-

munity.

The communism of the Essenes and the Apos-

tles was compromised by their mystical religious

philosophy. The Essenes emphasized living what

they considered a godly personal life. They, and

especially early Christians, taught that “life after

death” meant more than earthly life.

Another religious distortion of egalitarianism

was the centuries-long Bhakti movement in India.

This cult preached that all people were equal in

the eyes of God. It rejected traditional Hindu dis-

crimination based on caste or creed, and had no

priests. It welcomed even the lowest-caste (“un-

touchable”) men and women. It was a broad pop-

ular movement whose teachers spoke in the

languages of the masses. 

But the Bhaktis’ core idea was single-minded

devotion to one personal God. They showed little

interest in reforming (let alone revolutionizing)

the highly hierarchical societies in which they

lived. Instead they focused on personal “transcen-

dence.”

Religion says that we are all brothers and sis-

ters as “children of God” and that the “true com-

munity” is in heaven. In the modern world, reli-

gion continues to misdirect the egalitarian,

collective aspirations of the masses into a quest

for personal “salvation” and heaven.  

In contrast, scientific communism recognizes

a material basis for solidarity among the op-

pressed.  It will create the material basis for the

long-desired “beloved community” through rev-

olution, abolishing money, markets, and com-

modity production.

Today some revolutionaries continue to cite re-

ligious texts to justify anti-capitalism and find

hope for a communist future. We work with these

friends and welcome them into the International

Communist Workers’ Party. 

However, even anti-capitalist religious faith

obstructs the dialectical, historical materialist un-

derstanding that we need to mobilize the masses

for communism. 

Next article: Asian Peasant Revolts and Radi-

cal Challenges to Feudalism

“Venezuela will continue its road of democ-

racy and 21st-Century Bolivarian Socialism,”

said Hugo Chavez, President of Venezuela, after

again winning the Presidential election on Octo-

ber 7th for another six-year term. 

The concept of 21st-Century Socialism was

formulated in 1996 by Heinz D. Steffan, German

sociologist and political analyst, resident and pro-

fessor at the National Metropolitan University of

Mexico. This concept is based on democratic

capitalist economic development, support for

small business, and support for the Venezuela-

based transnational corporations and the use of

rank and file organizations to gain support for

government policies. Chavez accepted this for-

mulation and on January 30th, 2005, during the

Fifth World Social Forum, adopted it as his strat-

egy.

This 21st-Century Socialism is different from

the socialism that Russian and Chinese revolu-

tionaries fought for in the 20th Century. V. I.

Lenin and the Bolshevik Party saw the need to

build a communist party of the working class that

included soldiers, industrial workers and farm-

workers. They saw the need for armed struggle

to defeat the bosses and honestly thought that so-

cialism was the road to communism. Mao and the

Chinese Communist Party cadre and base ele-

vated the struggle to the need to implement com-

munist practices, especially during the Great

Proletarian Cultural Revolution. 

Unfortunately even that socialism brought

from its birth the germs of its own destruction.  It

kept wages, money, banks, inequality and ex-

ploitation, thus making it state capitalism. Today

we can see and learn from their great advances

and mistakes to advance and fight directly for a

real communist revolution.

Socialism of the 21st Century is nothing more

than pure state capitalism, designed to fool the

workers. This is what it was planned to be from

its inception. It leaves intact the exploitation of

workers. The capitalist class, pro and con, is free

to enrich itself from the theft of wage labor. The

banks continue to reap huge profits from invest-

ment capital. Religion is used like opium against

the working class. And even more important, the

biggest part of oil profits goes into the pockets of

the Venezuelan ruling class. That is, the apoca-

lyptic horsemen of capitalism gallop freely under

Chavez’ banner.

Millions of workers in Venezuela and other

parts of the world support Chavez and see him as

a revolutionary. Many people think this is the

road to liberate the working class. They see the

crumbs that Chavez gives out to the working

class (taken from the surplus value workers cre-

ated), his alliance with Cuba and his opposition

to the US as revolutionary signs. He is using

some of the immense resources created from the

oil bonanza to create new jobs and increase

wages—to gain workers’ loyalty. He has confis-

cated some unused lands and given them to farm-

workers to grow and sell what they produce in

the markets. He has also given some subsidies to

the basic food basket and health of the popula-

tion.

However, facts are stubborn things. You can’t

liberate the working class leaving alive exploita-

tion, money and poisonous capitalist ideology.

You need communist ideology and a communist

revolution to eliminate these evils.

Our Party, the International Communist Work-

ers’ Party, although small and emerging, has the

audacity to build only one mass party worldwide,

based in the working class (workers, soldiers, stu-

dents, teachers, farmworkers, and other allies) to

fight directly for communism. Our political line

is to build a mass base to spread and practice

communist ideas and to take power through an

armed communist revolution. 

We envision a world without capitalists, with-

out banks or money, without borders, and without

exploitation. A world where there are only work-

ers, producing and sharing to meet the needs of

the international working class. 

To the workers of Venezuela and other parts of

the world, we invite you to follow the example

of comrades in El Salvador, Honduras, Mexico,

Spain, and the US who are building the ICWP.

We invite you to struggle to spread communist

ideas through our manifesto Mobilize the Masses

for Communism and our newspaper, Red Flag.

Red Flag readers everywhere must organize

study action groups about the communist politics

of ICWP.

The second part of this article will dis-

cuss Venezuela’s oil and the struggle among

imperialists.

Communism or 21st Century Socialism?

the working class needs to take control of the world 

Ruins of Essene communist settlement

at Qumran
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peasant reVolts and radical challenges to feudalism in asia

Feudalism arose at different

times in opposition to slave

society on several continents.

Feudal society differed from

slavery mainly in that wealthy

landowners didn’t legally

“own” laborers, although

often slavery remained in a

secondary role. 

Feudalism was not the ro-

mantic system sometimes por-

trayed in literature or video

games about knights and

ladies.  Feudal serfs lived in

misery.  They were forced to

work several days a week on

their masters’ lands and render

other duties.  They paid crushing taxes to church

and state.

In China, feudalism reigned for over one

thousand years.  Major peasant revolts occurred

every century or so from 209 BCE to 1122 CE.

The later rebellions were often entwined with

cults that predicted or called for radical trans-

formation of religion and society.  Sometimes

the rulers tolerated these cults.  At other times

they openly feared that a popular religious

leader could mobilize peasant revolts around po-

litical goals.

Chinese historians since the 1970s have stud-

ied these movements closely.  They found it dif-

ficult, often, to distinguish genuine radical

leadership from the personal ambitions of war-

lords.  It’s also hard to identify the political

goals of peasant rebels, since the written records

were made by and for the feudal rulers. 

Japan: Masses Fight Samurai Rulers
A recent book by Fuminobu Murakami, The

Strong and the Weak in Japanese Literature

(2010), identified egalitarian themes in the Tale of

Genji (10th century) and The Tale of the Heike

(13–14th centuries).  

Murakami linked egalitarianism to sympathy

for the weak and to nationalism:  “born together in

opposition to absolute monarchy and feudal soci-

ety …. Together, these notions supported the lib-

eration of the common people from the oppression

of a small number of high-status people in soci-

ety.”

Historical records tell of frequent uprisings

against Japanese feudalism.  In the “Ikkoshū Up-

risings” (15th-16th centuries) crowds of peasant

farmers, Buddhist monks, Shinto priests and some

local nobles, rebelled against the samurai rulers.

Some followed a Buddhist form of religious egal-

itarianism (the True Pure Land

sect) that promised salvation for

all believers. 

This emphasis on “salvation”

severely limited the movement.

However, early True Pure Land

Buddhism drew real strength

from self-governing communi-

ties (called ikki, or leagues)

among the masses.  These ikki

formed armies and fought the

samurai.  

In 1488, the masses drove out

the Constable of Kaga and took

control of an entire province.

They occupied a string of

fortresses and temples, quickly

adopting the new technology of firearms in spite

of Buddhism’s pacifist philosophy. This enabled

them to hold out against the forces of Oda

Nobunaga, who was in the process of unifying

Japan. 

By the end of the 16th century, samurai leaders

like Ieyasu and Nobunaga were moving Japan into

a new era based on trade (effectively, the seed of

Japanese capitalism).  The Ikko-Ikki, which con-

trolled areas critical to their trade routes, became

a significant obstacle.  For this reason, and because

they worried that the Ikki movement might spread,

Ieyasu and Nobunaga attacked it ferociously.  

The Ikko-Ikki were decisively defeated in the

Battle of Azukizaka (1564).  True Pure Land Bud-

dhism still exists today, but it lost its radical edge

long ago. 

Next article:  Apostolic Christianity:  “All

things in common… to all according to need.”

The Battle of Azukizaka was the climactic clash  
between Ieyasu and the Ikki.

In the Jean-Mart garment factory, work re-

flects the conditions under the capitalist system.

“We produce 10,000 jeans of the True Religion

and Lucky brands per day. The average price for

these jeans is $350,” a worker from this factory

told Red Flag. If we add this up, this means a

total of $3,500,000!

This huge amount of money is divided among

the contractors, manufacturers, stores and

banks. 

“On Fridays we get paid. A large line forms

in front of the truck to cash our checks. Many

stay until 5:30 pm waiting for their check. We

want them to bring the checks to our machines

by 2:00 or 2:30 in the afternoon, shortly before

we leave,” added a worker.

The capitalists buy our labor power in ex-

change for a miserable check. This power trans-

forms the fabric into merchandise to be

sold, at the same time producing enor-

mous profits for the owners.  

“We need better ventilation in the fac-

tory and a larger dining room for when

we take our breaks. Besides,” a worker

added, “they don’t even let us drink cof-

fee, eat snacks inside or listen to our ear-

phones. They prohibit all conversations.”

He continued, “All this control and

abuse guarantees maximum production.

And to assure it, there are supervisors like

Luis, Maria, and Mrs. Deida.”

In a communist society, factories will

not be centers of exploitation, abuse, and

control. There will not be supervisors or

bosses or privileges for some while the rest are

condemned to wage slavery. 

These new centers of production will also be

centers of teaching and learning. The working

class will be free to study, discuss and plan not

only production and distribution, but all aspects

of society. This will create working conditions

and relations that will be completely different.

In these centers the desire to work and pro-

duce for the wellbeing of all will guide produc-

tion. We will work comfortably because we will

be creating the conditions to work in. With cof-

fee and snacks, we will not only listen to music

but we will also sing! We will produce the best

products without a special “label” for and by the

world’s workers because we all deserve the best.

We invite the workers of the world who re-

ceive Red Flag to form study-action groups on

the basis of the newspaper of the International

Communist Workers’ Party. We invite them to

organize newspaper distribution networks, to

write and report on their struggles and to go all

out to mobilize the working masses for commu-

nism. At the end of our conversation, a worker

explained, “We can do it!”

Workers must put an end to exploitive factories

communism will create new centers of production

Garment workers in Mirpur, Bangladesh, 
May Day 2010
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Earlier, we described communist themes in

early Christianity:  “All who believed were to-

gether, and had all things in common. They sold

their possessions and goods, and distributed them

to all, according as anyone had need.” (Acts 2:

44-45)  Early Christianity advocated unity

(“love”) among all people, including Jews, Ro-

mans, Gentiles, Greeks, and the pagans called

“Barbarians.” (Acts 17:26)

This movement was driven underground in the

4th century, when the Roman emperor Constan-

tine made a very different version of Christianity

the official state religion and a battle-creed for

empire.  

By the twelfth century, however, as feudalism

matured in Europe, Christian communism re-

emerged.  The mystical theologian Joachim, or

Gioacchino da Fiore (1135-1202) distinguished

between the “reign of justice” (or “law”) which

existed in unequal society, and the “reign of free-

dom” in the new egalitarian age to come. 

His followers (Joachimites) expected that the

Church’s hierarchical, authoritarian structure

would collapse, replaced by a leaderless commu-

nal state.  They found support for this view in the

Book of Revelations.  

The Joachimites were extremely popular in

their own time and for centuries after.  For exam-

ple, Gherardo Segarelli started a formal Apostolic

Christian movement in Lombardy in 1260.  Its

members tried to live according to the communist

principles in Acts. The movement grew slowly,

spreading across Europe mainly among the poor.

Thomas Aquinas attacked the Joachimites and

Apostolic Christians.  In 1263, a papal synod de-

clared their views heretical.  Segarelli was

hounded by the Spanish Inquisition and burned

at the stake in 1300. 

Fra Dolcino (c. 1250 – 1307) became the new

leader of the Apostolic movement.  The “Dulcin-

ian heresy” went further than Segarelli, calling

not only for the fall of the church hierarchy but

of the whole feudal system.  

Dolcino and his partner Margherita Bonin-

segna (Margaret of Trento) taught that the people

would free themselves from oppression by cre-

atling a new egalitarian society based on mutual

aid and respect.  Property would be held in com-

mon, and men and women would live as equals. 

Dolcino and Margaret rebuilt a sizeable Apos-

tolic community, which the Inquisition quickly

attacked.  The 1400 surviving members retreated

to a fortified mountaintop.  Men and women

fought hard, side by side.  But they hadn’t mobi-

lized the masses for communism and were de-

feated by the combined opposition of local

villagers and soldiers. 

Margaret and Dolcino were tortured and

burned at the stake in 1307.  But their ideas did

not die.  The next year, Dante’s poem The Divine

Comedy placed Joachim in Paradise.
Peasant Rebellions:  Beginning of the End of

Feudalism
Revolts of peasants and sometimes urban

workers rocked Europe throughout the late 13th

and 14th centuries. The largest included the

Ivaylo rebellion in Bulgaria (1277-1280), an up-

rising in Flanders (1323-1328), the St. George’s

Night Uprising in Estonia (1343-1345), the

Jacquerie in France (1358), the Revolt of the

Ciompi in Italy (1378), Wat Tyler’s Revolt in

England (1381), and the Harelle in France

(1382).

The masses fought bravely, but mainly for re-

lief from oppressive taxes or foreign domination,

not for revolution.  These struggles were impor-

tant in the transition from feudalism to capital-

ism, but the historical record has not revealed a

direct influence of communist principles.  

For example, Wat Tyler’s Revolt, a massive

armed uprising of men and women, called for

“equality among all people save only the king.”

It demanded that church property be confiscated

and divided among the commons.  And it called

openly for the abolition of serfdom.  But it wasn’t

a communist uprising.  Instead, Wat Tyler aimed

to replace feudal serfdom with wage labor. 

When the rebels converged on London, the

radical Lollard priest John Ball preached a ser-

mon that famously asked, “When Adam delved

and Eve span, who was then the gentleman?”

This rhyme echoed down the centuries, as we’ll

see in a future article.  

Next: 15th Century Central Europe: “What’s

Mine is Thine.”

Communism:  Our Heritage and Future Part VII

“all thinGs in common…to all accordinG to need”

Wat Tyler’s Revolt, England, 1381

Poster Celebrating the 700th 
Anniversary of Margaret 
and Dolcino’s Uprising 

obama in mYanmar:piVot to War

See OBAMA in MYANMAR, page 6

Obama’s visit to south east Asia clearly shows

that the dominant sector of the US ruling class is

strongly committed to its “pivot” to Asia-Pacific.

It is their strategy to “peacefully” try to contain

the rise of China. History, however, warns us that

a world war is on the horizon.   

And, even though neither ruling class is ready

for war right now, the condi-

tions for it are ripening and

preparations are underway. The

US rulers for instance have

made a conscious decision not

to engage, if possible, in any

more Middle Eastern military

adventures in order to focus on

China.

That is why, at his first press

conference the Wednesday af-

ter his second electoral victory,

Obama emphatically stressed

the possibility of a diplomatic

solution to the Iran problem.

He also made clear that the US

is not about to arm the Syrian

opposition, much less send US

troops to help them overthrow

Assad.  

Economic opportunities or military
alliances?

Obama pitches the economic and jobs creation

opportunities of his trip. Facts, however, are stub-

born. All the countries in the region, except the

Philippines, do more business with China than

with the US. 

The US bosses’ plan to change this is TPP

(Trans Pacific Partnership), a free-trade zone that

excludes China. The Asian bosses, however, plan

to create the Regional Comprehensive Economic

Partnership (RCEP) one of the world’s biggest

trade agreements, which includes China. It will

overshadow the TPP and accelerate the global

economic shift to Asia-Pacific.

World economic centers don’t

shift peacefully. The US bosses

know it and their “pivot” strategy

is to prepare for that eventual con-

frontation. The Washington Post

claims that not discussed about the

strategy is the “effort to integrate

Southeast Asian countries” that

fear China’s rise “but [which] need

some help uniting against the

neighboring giant.” (11/10/12)
Strait of Malacca crucial to this

strategy
The Strait of Malacca is the nar-

row sea passage between Malaysia

and Indonesia. Over 80% of

China’s imported energy must pass

through it as well as the bulk of its

exports.

MYANMAR
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radiCal protestants:  “no diFFerenCe Between mine &thine”
The last article described Italian Catholic

communist movements in the 12th through the

14th centuries.

Christian communism flourished especially

where the wool industry – vanguard of capitalist

production — took hold.  Radical Christian sects

like the Waldenses, the Apolisticans (northern

France), the Beghards (Netherlands), the Lollards

(England), and the Hussites (Bohemia) all re-

cruited weavers, some of the first wage-laborers.

The 15th century Protestant Reformation at-

tacked feudal rulers and served as a rallying point

for their nationalist-capitalist opponents.  

When the Church attacked rebellious Bohemia

in 1415, one group rose up and took control of a

town they called Tabor.  They mobilized the

masses for communism as they understood it.  

The Taborites taught that “there shall be no

king, ruler, or subject on the earth, and all imposts

and taxes shall cease; no one shall force another

to do anything, for all shall be equal brothers and

sisters.  As in the town of Tabor there is no mine

or thine, but all is held in common, and no one

owns anything for himself alone.”  

The Taborites organized themselves as a mili-

tary force, developing new tactics of warfare.

They promoted mass literacy for women and

men, while rejecting scholastic learning that only

benefited the elite.  

On July 22, 1419, over 40,000 people from

Bohemia and Moravia converged on Tabor for a

mass communist celebration.

Some Taborites, (the Picards) lived commu-

nally on an island.  They rejected marriage, indi-

vidual property ownership, and distinctions of

rank.  This sect attracted tens of thousands before

it was crushed, in part by more conservative Ta-

borite leaders.  

The Taborite movement was defeated by a

coalition of feudal and small-capitalist forces.

More important, the prevail-

ing mode of production (indi-

vidual family farms) limited

their communist imagination

and the possibility of realiz-

ing their aims.  For most,

communism meant sharing

the proceeds of their labor,

but not the collective produc-

tion and planning that lay far

in the future.  Their principles

were rooted in religion, not

science.  
Christian Communism
and Peasant Rebellions
Peasant conspiracies and

insurrections repeatedly

threatened European rulers in

the late 15th and early 16th

centuries.  Thomas Müntzer

(1498-1525) led a landmark

uprising that linked Christian

communism to the mass

peasant movement in Ger-

many.

On October 24, 1524, Stuehlingen peasants re-

fused food deliveries to the town, assembled in

force, and marched towards Waldshut.  There

they allied with townspeople against religious

persecution of a Müntzer disciple.  They aimed

to end feudal power, destroy all castles and

monasteries’, and eliminate all masters – except

the emperor. 

The uprising spread rapidly.  Nobles panicked:

their armies were away fighting the French in

Italy.  Stalling for time, they opened negotiations.

By March 1525 there were thirty or forty thou-

sand armed insurgent peasants.  Most fought only

for concessions, and their morale was deteriorat-

ing. Before they could bring their demands to the

masters’ courts, the no-

bles attacked.

Müntzer and his

troops, meanwhile, tried

to institute a revolution-

ary Christian common-

wealth, aided by

Muehlhausen’s lower-

middle-class masses.  On

March 17, 1525, on the

eve of a general uprising

in southern Germany,

they took the town and

elected a new council,

led by Müntzer. 

The new government

proclaimed community

of all possessions, uni-

versal and equal labor

duty, and the abolition of

all authority.  Müntzer

threw himself into the

revolutionary work, but

his forces couldn’t carry

out these decrees.  

The rulers offered peace in exchange for

Müntzer’s head, then treacherously attacked.

Eight thousand peasants fought valiantly but

were routed and massacred. Müntzer himself was

captured.  Under torture he recanted theological

heresies, but insisted that omnia sunt communia,

all things are in common.  This brave young com-

munist was executed on May 27, 1525.  

Less than a decade later, communists would

again seize power in a German town.  Our next

article will tell that story.  

See Engels, Peasant Wars in Germany (1850)

and Kautsky, Communism in Central Europe in

the Time of the Reformation (1897), available on-

line.

LOS ANGELES—The eight-day dockwork-

ers’ strike at the ports of Los Angeles and Long

Beach has ended with a new contract that “guar-

antees” that jobs won’t be outsourced and that

they won’t be laid off—at least until June, 2016. 

The Los Angeles County Federation of Labor

is organizing a solidarity caravan to the port,

under the banner: “Save American Jobs: Don’t

Outsource Good Jobs!”  These fascists promise

to provide a US flag to every vehicle.
Workers of the World Unite: Communism
Will Provide Meaningful Work, Not Wage

Slavery!
The County Fed is carrying out the bosses’

dirty work of building patriotism in preparation

for war. The working class is an international

class.  Under capitalism, workers everywhere

need jobs. The County Fed’s position amounts to

saying that “Americans” deserve to work and

others deserve to starve.  That shows the bank-

ruptcy of trade union politics. 

Jobs mean wage-slavery.  We don’t have to

fight like dogs over this “bone.” Instead we must

fight to end this bosses’ system.  In a communist

system, instead of “jobs,” everyone will have

meaningful work. Instead of being faced with the

choice of selling our labor power to a boss or

starving to death, we’ll organize work collec-

tively to produce for the needs of the masses. 
Workers’ Solidarity on the Docks Shows

Potential of Workers’ Power
The shutdown of the docks was initiated by

800 clerical workers of Local 63 of the ILWU

who direct the incoming and outgoing cargo.  But

what made it possible was the solidarity of

10,000 ILWU longshore workers who refused to

cross the picket lines. 

These two ports are the leading contributors to

the regional cargo transport industry, which em-

ploys about 595,000 people. Last year the two

ports handled 40% of the total value of all cargo

container imports entering the U.S., mainly com-

ing from Asia.  

Striking workers went up against some of the

world’s biggest shipping lines and terminal oper-

ators.  They shut down 10 of the 14 cargo con-

tainer terminals. The mayor of Los Angeles

claims that the shutdown cost the bosses $1.1 bil-

lion a day. 
Red Flag Brings Communist Ideas to

Strikers
On the fourth day of the strike, under a rainy

sky, picket sign in hand, a striker told Red Flag,

“We are out here because we do not want our jobs

being outsourced. They want to get rid of our

union and hire nonunion workers.” 

“Under capitalism the union leadership nego-

tiates the terms of our exploitation. Some of us

get more exploited and others get less exploited,

but all workers are exploited,” we replied.  

“And besides,” we added, “you, the workers,

in this port make everything possible. As you can

see with this strike, without you nothing moves.

We are talking about a communist world where

workers without any bosses run things.”

The striker nodded in agreement and promised

to read Red Flag and our manifesto, Mobilize the

Masses for Communism, as did the other work-

ers on the picket line. 
High School Students Discuss the Longshore

Strike
A high school student said, “I’m glad this

strike is over. Now my dad can start working.

My dad is a truck driver and he didn’t have any-

thing to do with whatever is going on at the

ports.” She added, “I don’t think that strikes are

always necessary. Sometimes they affect people

that have nothing to do with what’s going on.” 

“But who do you blame, the striking workers

or the company?”  asked another student.

“At least the workers got what they wanted, in-

cluding a contract,” said another.

“But with communism there won’t be any

need for contracts. A contract is an agreement be-

tween workers and the bosses, and we’ll no

longer have any bosses,” answered another stu-

dent.

Even though the strike is now over, we’ve seen

the power of the industrial working class in its

ability to shut an entire industry down. But as

long as capitalism continues, workers will be

forced to negotiate the terms of their exploitation

We must transform every strike into a political

strike for communism—a system that instead of

tying us wage slavery for the bosses profits, frees

us to organize meaningful collective work to

meet the needs of all. 

Workers’ Solidarity Shuts Down Ports

Communism will provide meaningFul work: not joBs!
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munster, germanY, 1534:  relY on the masses!
In January 1534, Dutch Anabaptist preachers

in the city of Munster announced a new

“prophet,” the 34-year-old baker Jan Matthys. An

Anabaptist convert, Matthys won over thousands.

He rejected the pacifist theology he’d been

taught, preaching instead that oppression must be

met with resistance.

Within a month, Anabaptists expelled Bishop

Waldeck from Munster and took control of the

city.  They attempted to establish a society based

on all things held in common.  

However, the rebels made the serious error of

installing Bernhard Knipperdolling , a wealthy

merchant’s son, as mayor.  They thought he

would win broad support.  Knipperdolling had

the financial and political support of the guilds.

But his personal interests stood against the most

radical of Matthys’ policies, such as dissolving

the guilds and confiscating private property.

This mistaken policy of a “united front” (as it

would later be called) with so-called progressive

capitalists would have sold out the interests of the

masses, had Munster held out.  But without mo-

bilizing the masses for communism, even that

was impossible

Waldeck raised an army to besiege Munster.

Matthys, confused by his religious outlook,

prophesied that God’s judgment would come on

Easter Sunday.  That day he led thirty followers

in a hopeless foray against Waldeck’s army.  They

were cut off from the town, Matthys was killed,

and his severed head placed on a pole for all to

see. 

Still the city held out until June 1535. 

As Engels noted in 1850, parallels between the

German revolutions of the 16th century and the

uprisings of 1848-49 were “too obvious to be al-

together ignored at that time.”  He attributed the

failure of both revolutions largely to the

fact that the masses aligned themselves be-

hind the burgers (bourgeois, rising capital-

ists).  The lesson he drew for the 19th

century was that urban workers should ally

instead with the working peasantry.

We must question another conclusion

Engels drew from the German peasant re-

volts.  “The worst thing that can befall a

leader of an extreme party,” he wrote, “is

to be compelled to take over a government

in an epoch when the movement is not yet

ripe for the domination of the class which

he represents …. What he can do is in con-

trast to all his actions as hitherto practised,

to all his principles and to the present in-

terests of his party; what he ought to do

cannot be achieved.”  

Engels was clearly right that the work-

ing class was too weak to seize the leadership of

society in the 16th century.  In particular, 16th

century communism was still rooted in religion,

not science.  Capitalism itself wasn’t developed

enough to create a strong working class.  

By Engels’s time, however, it was.  We now

know that we can, and ought to, mobilize the

masses for communism under any and all circum-

stances, even when the communist goal cannot

be immediately attained.  That’s the only way to

build the movement that will one day win the

communist world of which so many have

dreamed.  

The Anabaptist movement continued to spread.

Most Anabaptists were pacifist evangelicals

(such as the Mennonites) or focused exclusively

on God.  However, the radical tradition survived.

In England, for example, amidst sharpening

class struggles, John Foxe famously interpreted

Revelation to mean that the kingdom of heaven

on earth was near at hand.  Thomas Goodwin’s

Glimpse of Syon’s Glory vividly expressed the

masses’ utopian dreams and urged them to “take

heed that you lose not this opportunity.”  Thomas

Muntzer, Joachim of Fiore, and the Lollards were

studied carefully.   

Authorities particularly hated the growing

number of uneducated men and women who

began to preach to their families, friends and

neighbors.  The most important leader to emerge

in this subversive tradition was a cloth merchant

named Gerrard Winstanley.  Revolted by the

commercial world and unsuccessful in business,

he took a job herding cows as a wage laborer and

began writing revolutionary pamphlets in Bibli-

cal metaphors.   

Next article:  Winstanley and the Diggers in

the English Revolution 

In December 1936, the red-led United Auto

Workers seized the General Motors Fisher Body

plant and began the Great Flint Sit-Down Strike.

This heroic struggle won union recognition,

promising that industrial unionism would save

US workers from the horrors of capitalist ex-

ploitation and crisis.  The truth then, as now, is

that workers’ only hope lies in building a huge

international revolutionary party capable of mo-

bilizing the masses for communism.

Now, almost 75 years after the Flint Sit-Down

Strike, the false promise of militant trade-union-

ism stands exposed as a cruel hoax.  But that’s

not mainly because of the anti-union (“right to

work”) law recently rammed through the Repub-

lican-dominated Michigan State Legislature and

quickly signed by a Republican-governor. 

This law was backed by $$millions from ultra-

conservative Republican groups and individuals,

notably Koch and DeVos (Amway) money.  It

makes it much harder for the UAW to help elect

Democrats in the future. 

That’s why Democratic Party-led organiza-

tions like liberal churches and “community”

groups are joining the unions in a new coalition

called “We Are Michigan.”  Its stated goal is to

“explore organizing and electoral options to undo

Governor Snyder’s attempt to unravel the middle

class.”  That’s the crueler hoax.
What “middle class”?  We are the working

class!
UAW leaders collaborated fully with Obama’s

2009 “bailout” of the US auto industry, which in-

cluded taking away workers’ “right to strike.”

They had already agreed to a series of contracts,

starting in 2007, that introduced a “two-tier” sys-

tem where new workers were hired in at

half the prevailing wage (about $14/hour,

or $28,000/year).  After the bailout, new-

hires also lost pensions, any hope of full

pay, and would get no raises or bonuses for

six years.  

This is happening in aerospace, transit,

and across the board.  The answer isn’t

“equal pay for equal work.”  The answer is

to abolish capitalism’s wage system!

The auto bailout should count as part of

the US rulers’ preparations for an eventual

third world war.  Without domestic heavy indus-

try, where would the Army get its trucks and

tanks?  Detroit didn’t produce cars during World

War II!  Conveniently, the US government got a

60% stake in the “New GM.”  

The Democratic Party is fully in favor of

squeezing the working class to make US industry

“more competitive” and, even more important, to

pay for present and future wars.

The UAW’s current attack on the Romneys for

profiteering from the bailout is probably true but,

in the scheme of things, little more than a

sideshow.  It’s a distraction from the ugly truth

that the Democratic Party is, if anything, a more

dangerous enemy of the working class than the

Republicans.  The “electoral options” of the

UAW and We Are Michigan are a deadly trap.  
What organizing?

Karl Marx once said that great events in his-

tory happen twice:  “the first time as tragedy, the

second time as farce.”  For auto workers in the

US, the tragedy was that the heroic Flint strike

enshrined reform instead of revolution as both the

strategy and the goal of the labor movement.  

We’re seeing the farce today.  A torch-light

march on 100 in Detroit, a massive rally of thou-

sands at the state capitol building in Lansing on

December 11, “creative nonviolence”… all in the

service of electing Democrats.  The closest thing

to a “strike” was the closure of three school dis-

tricts on December 11 due to “high absenteeism”

of teachers who took the day off to attend the

rally in Lansing.  

Some union militants call for “a general strike

against anti-union laws.”  This, too, is pathetic.

Where is the call for a general strike against cap-

italism that could make a mass issue of the need

for communist revolution? 

The militant spirit of the thousands who have

rallied in Michigan this month, and of the tens of

thousands who fought similar laws in Wisconsin

and Indiana, must not be squandered in trying to

prop up the failed strategy of trade unionism as

union officials and other misleaders intend to do.

Red Flag readers, especially those who are them-

selves industrial workers, must take the lead in

bringing communist ideas and communist organ-

ization to the masses. 

traDe-unionism:  once trageDY, noW farce
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“When Adam delved and Eve span, who was

then the gentleman?” – John Ball, 1381 

Ball pictured for Wat Tyler’s rebel peasant

army an Eden of classless society.  In the 17th

century, Gerrard Winstanley and the Diggers

fought to make it real.

Winstanley was part of the radical Anabaptist

movement.  A former merchant, turned wage-

worker, he wrote in Biblical language and im-

agery.  But his analysis was firmly grounded in

the class struggles rocking England as rising cap-

italists confronted the feudal landowners and

their monarchy.  

When civil war broke out in 1642, General

Cromwell knew that the capitalists needed to mo-

bilize the masses, especially the Army, in order

to take power.  But these dispossessed masses

would get no relief from their victory.  

The capitalists’ Puritan ideology equated

wealth with virtue and poverty with damnation.

Increasing numbers responded by embracing the

Anabaptist Christian message that all are spiritu-

ally equal.  Many concluded that all should be

equal on Earth too. 

In 1645, there were armed uprisings against

the war.  Radical democrats (Levellers) gathered

support within the Army.  Soldiers mutinied in

1647: they had been forced into the war, weren’t

getting paid, and their families were suffering.

They were suppressed but soldiers still eagerly

read radical pamphlets. 

Levellers wanted broader political rights but

defended private property.  In contrast, Winstan-

ley’s group called themselves “True Levellers”

because they fought to abolish private property.  

“Break in pieces quickly the Band of particular

Propriety [private property],” Winstanley urged

in 1649.  “Disown this oppressing Murder, Op-

pression and Thievery of Buying and Selling of

Land, owning of landlords and paying of Rents

and give thy Free Consent to make the Earth a

Common Treasury...that all may enjoy the benefit

of their Creation.” 

Winstanley warned that private property “di-

vides the people of a land and the whole world

...and is the cause of all wars and bloodshed and

contention everywhere.”  

“Money,” he declared, “must not any

longer....be the great god…that hedges in some

and hedges out others, for money is but part of

the Earth; and …we must make use of gold or sil-

ver as we do of other metals but not to buy or

sell.” 

Breaking from earlier peasant revolts, Win-

stanley attacked wage slavery.  He called on “all

Labourers, or such as are called Poor people, that

they shall not dare to work for Hire,…for by their

labours, they have lifted up Tyrants and Tyranny;

and by denying to labor for Hire, they shall pull

them down again.”  
Occupy St. George’s Hill

Instead, Winstanley called on the masses to

“dig up George-Hill and the waste Ground there-

abouts, and to Sow Corn, and to eat our bread to-

gether by the sweat of our brows.”   He and

dozens more “Diggers” settled a Surrey com-

mons in April, 1649, and began to do just that.  

Their colony was harassed with lawsuits and

attacked by mobs instigated by local authorities.

After nearly a year, in March, 1650, this commu-

nist experiment was crushed.  

The Diggers attracted substantial sympathy

and support.  They approached radical Levellers

in the Army, but pamphlets alone couldn’t mobi-

lize soldiers to fight for their cause.  The working

class was still too immature to lead the masses in

communist revolution.   

Winstanley’s Biblical mysticism soon gave

way to an essentially materialist concept of “nat-

ural law,” though still using religious language.

In the future “commonwealth,” he predicted,

“none shall say, This is my Land, work for me

and I’le give you Wages. For,” he continued, “the

Earth is the Lord’s, that is, Man’s, who is the

Lord of Creation.”  

Winstanley’s final pamphlet, “The Law of

Freedom in a Platform” (1652) spelled out how

he thought a communist “Eden” should be imple-

mented on a large scale immediately. We, today,

disagree with his rulebook.  Still, we claim the

Diggers among our ancestors in the struggle to

end private property, the wage system, and

money itself.  We share their vision of working

collectively to “make the earth a common treas-

ury.”  

Communist Heritage X:  

“make the earth a common treasury” 

The movie Django Unchained is about a love

story between two slaves, Django and

Broomhilda, against the background of the

South’s brutal slave society.  They are separated

and sold as punishment for trying to escape.  On

Django’s way to the auction, shackled with five

other slaves, a German bounty hunter finds him.  

He wants Django because he can identify

felons that were involved in stealing cattle and

robbing banks.  Their death offers a substantial

reward.  These felons are in hiding and have

taken positions as overseers of  plantations.  “The

slave masters are in the business of human flesh,

I’m in the business of human corpses,” said the

bounty hunter. The first bounty he receives is for

killing a town sheriff who’s in hiding as a fugitive

from the law.  

Django and the bounty hunter team up and go

on a killing spree where they make a lot of

money.  Soon they devise a secret plan to buy off

Django’s wife from the “Candyland” plantation

owner.   

The movie unfolds a few years before the Civil

War.  It depicts the horrendous violence and

degradation imposed on the slaves.  It also shows

the racist “science” used by the masters to justify

slavery.  More importantly, the movie shows the

necessary violence that is required to liberate

oneself from such a tremendous oppression.  At

the end, Django takes up arms, kills the slave

master, the overseers, and the slave who has be-

trayed the other slaves and liberates his wife.  He

blows up the slave master’s house.
Masses Unchained

U.S. slavery was brutal and violent and it took

hundreds of individual and collective acts of vi-

olence, resistance and organization, including

armed rebellions and mass mobilizations to end

it.  Here lies the greatest weakness of the movie:

it glorifies the individual heroism of one single

man rather than heroism of the masses, those that

truly make history.

The enslavement of millions of Africans

was an essential step in the development of

capitalism and it represents one more bloody

chapter in the history of capitalism.  The in-

vention of racism, the wiping-out of indige-

nous populations, the development of

destructive weapons, the mass incarcerations, the

constant wars and now the coming World War III

are also part of the violent and bloody history of

capitalism. 

Capitalism is an inherently violent racist sys-

tem.  The capitalists, the owners of the means of

production, condemn millions of workers (those

that work the means of productions) to be con-

demned as wage slaves. The capitalists maintain

their power through the use of the law and they

enforce it with their state apparatus; the police

and the army—state-sanctioned violence. 

Capitalist production is guided by the aim of

capitalists generating profit; there is no coordina-

tion in satisfying human need.  Millions go hun-

gry and are homeless; many die because of lack

of basic medical attention.     

In contrast, communist production is guided by

the principles of collectivity and satisfying

human need.  Here, production organized for

profit will not exist.  Production will be organized

to produce for the needs of humanity with no

money, no class difference and no privilege.  We

must organize and mobilize the masses to use

revolutionary violence to put an end to capitalism

and its system of wage slavery; we must organize

and mobilize the masses for communism. 

Django Unchained:

masses, not individuals, deFeated slavery

A group led by John Brown, including black ex-slaves and white abolitionists, raided the
US armory at Harpers Ferry, Virginia on Oct. 16, 1859 to get guns for the mass struggle
to abolish slavery. Though their raid failed and they were captured, it inspired hundreds
of thousands to take up the violent struggle to abolish slavery. At his trial Brown said, “I

am now quite certain that the crimes of this guilty land will never be purged away but
with blood.”  During the civil war which followed, over 200,000 black ex slaves took up

arms along with white union troops to destroy slavery. Today masses must fight to
destroy wage slavery.
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“One can do nothing great except with all the

people,” wrote Gracchus Babeuf in 1795.  “It is

again necessary to do something with them, to

tell them everything, to show them tirelessly what

it is necessary to do, and less to fear….One must

take into account all the forces… one gains in ac-

tivating opinion, in enlightening it and showing

it a goal.” 

Babeuf’s strategy was to work within popular

societies while organizing a working-class party...

The party would mobilize the revolutionary

crowd, break down divisions between members

and spectators, and insist on equality for women.

He published a revolutionary newspaper and

pamphlets, and built a network to distribute them.

Babeuf’s approach to local issues was to shift

the discussion immediately to general principles.

He thought this the best way to win immediate

support and promote the revolutionary cause. 

His comrade Charles Germain argued for a

two-stage theory of revolution:  first, “land to the

peasants” and only later cultivation in common

for the good of all, with absolute equality.

Babeuf, in contrast, insisted that armed insurrec-

tion could immediately institute communist so-

ciety.

By abolishing private property, Babeuf pre-

dicted, “The circle of humanity would grow, and

step by step, frontiers, customs posts, and bad

governments would disappear. [and]… the great

principle of equality or universal fraternity would

become the sole religion of the peoples. …All

distinctions between industry and commerce will

disappear, and there will be a fusion of all pro-

fessions raised to the same level of honor.”

Babeuf’s party made detailed plans for insur-

rection in 1796.  Police learned about it ahead of

time and arrested many, including Babeuf and

Germain.  Babeuf spent the next year in jail, com-

posing his “Defense.”

“A nation takes the path of revolution,” Babeuf

declared, “because …the majority of its members

can no longer continue to exist in the old way.

The masses realize that their situation is intoler-

able, they feel impelled to change it, and they are

drawn into motion for that end…. The hour

strikes for great and memorable revolutionary

events, already foreseen in the writings of the

times, when a general overthrow of the system of

private property is inevitable.”

In 1828, Babeuf’s comrade Buonarotti pub-

lished a book about their Conspiracy of the

Equals.   Marx and Engels, founders of scientific

communism, cited this book in The Holy Family

(1845)  and honored Babeuf’s leadership in the

Communist Manifesto.
Finding Once More the Spirit of Revolution

“The social revolution …cannot take its po-

etry from the past but only from the future,”

wrote Marx in 1852.  He urged that the “awak-

ening of the dead” should “serve the purpose of

glorifying the new struggles, not parodying the

old; of magnifying the given task in the imagina-

tion, not recoiling from its solution in reality; of

finding once more the spirit of revolution, not

making its ghost walk again.” 

That’s been the purpose of this series.  It ends

here, on the brink of the modern era.  

In Mobilize the Masses for Communism, our

party summarized what we have learned from the

Paris Commune of 1871, the Russian Revolution

of 1917, and the Great Proletarian Cultural Rev-

olution in China in the 1960s.  We hope that read-

ers have been inspired to learn and write more,

especially about communist movements in

Africa, Asia, and Latin America.

We stand shoulder to shoulder with the masses

who have fought for a classless society for thou-

sands of years.  Their dreams —of a world where

all work for the good of all, where none are priv-

ileged or exploited, a world without money or

private property –are our dreams.  We learn from

their victories as well as from their mistakes.

We are at a new beginning.  In our time, the

horrors of capitalism in its many forms (including

socialism) stand exposed as never before.  The

working class is increasingly connected across

borders, the masses are proletarianized.  The line

of revolutionary communism is more advanced.

The need for communism has never been more

urgent.  The possibility of communism has never

been greater. 

In Babeuf’s words, “the masses realize that

their situation is intolerable, they feel impelled to

change it, and they are drawn into motion for that

end.” It is again necessary “to tell them every-

thing, to show them tirelessly what it is necessary

to do, and less to fear.”  
Mobilize the masses for communism! 

Communism Is Our Heritage and Our Future

part xii: babeuf’s legacy:  

mobilize the masses for communism

us navy imperialists teach how to mislead workers

There are plenty of bosses in the Navy and

every sailor has his/her specific rank in a long and

ridiculous chain of command. Organizing that

many people, and maintaining control, takes

place by dividing sailors into smaller and smaller

groups. Each group has a leader who acts as a

middleman to higher leadership.

The group leaders do not have any significant

power over their sections. They are really just

watch dogs for higher ranking bosses. However,

they do get privileges that group members do not

get. For example, group leaders do not have to

stand watch, they do not have to clean, they get

priority when it is time to hand

out opportunities, they are re-

moved from living with the rest

of the sailors to a special loca-

tion, and they get a trivial, but

noticeable, social status of being

a group leader.

These advantages are why

people choose to lead. Group

leaders do not lead first and fore-

most to take care of the collec-

tive. They may want their group

to be in order so they can show

others how well they can lead,

but this is driven by their own in-

dividual concern with themselves. They lead to

better themselves through privileges and oppor-

tunities.

Leaders should be those who make more sac-

rifices, that is, do their regular work and addi-

tional leadership duties dedicated to the

collective. Leaders are workers first before any-

thing else. If leaders lead for the right reasons,

not for their own interests, the collective will gen-

uinely respect them.

One of the big mistakes in the Soviet Union

was to give privileges to leaders that workers did

not get. This ruined leaders’ credibility and dis-

tanced them from work-

ers. Only workers can

lead workers. Leaders

are just workers who

have experience to share

and know-how to teach.

There’s no need for

leaders to have better

housing, nicer cars, lux-

ury vacations and fancy

suits that the entire

working class cannot

also have.

I have heard of the

impressive leadership

traits of the North Vietnamese fighters during the

Vietnam War. American troops used to identify

leaders of the North Vietnamese by the fact that

leaders were the last to eat in the group and many

times ate the least. This type of selfless leadership

commands respect and loyalty from those s/he

leads. This is leadership on a higher level. The

type of leadership that gives communists advan-

tages over imperialist slave-driving techniques.

The poor leadership that exists in the US Navy

and existed in the Soviet Union are mistakes from

which communists can learn. We need leaders

whose working-class consciousness  is the foun-

dation for everything else. Workers deserve lead-

ers that make sacrifices to lead with no incentives

or privileges. Placing power into the hands of the

working class is plenty of incentive.

The imperialist military chain of command

benefits the bosses, not sailors. At the end of the

day, those leaders care about their reputations and

their paychecks. The vast majority of them would

not accept leadership roles if they included no

monetary incentive or if they still had to partake

in banal duties that are handed to junior sailors.

We can become better communist organizers,

have stronger teams and tougher fighters by

learning from these imperialist and socialist mis-

takes. 
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